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1. As it is the duty of the Bishops to teach the truth committed to the Church by 
our Saviour, Jesus Christ, the Archbishops and Bishops of the Catholic Church 
in South Africa have judged it opportune to draw attention to the racial 
problem in our country and to the Christian principles that must govern 
attempts to solve it. This racial problem admits of no easy solution, and for 
that reason it can only be regretted that it is so frequently made the plaything 
of party politics without regard for the real welfare of citizens. A problem so 
fraught with grave consequences should be kept on the highest level of earnest 
and prudent consideration; for no good purpose can be served, and only 
detriment can result, when the problem or any proposed solution is exploited 
for sectional interest or party gain. 

2. No true endeavour can be made to solve the problem unless we keep 
constantly before our minds the fundamental Christian truths; that man is 
created by God in His Own image, with a spiritual soul, the power of reason 
and a free will; that his last end is to achieve everlasting happiness in the 
vision of god in Heaven; that he is fallen in Adam but redeemed by the 
sacrifice of Calvary and restored in Christ to supernatural grace and the 
heritage of heaven; that Christ died for all men and all have the same right to 
eternal salvation. “For there is one God; and one mediator of God and men, 
the man Christ Jesus.” (1Tim. II, 5-6). 

3. In the light of these doctrines the full dignity of man stands out, as well as the 
great truth that all men being bound in one household of God should love their 
Father in Heaven above all things, and one another for His sake. 

4. Unfortunately, it is not easy for fallen men, even with the help of God’s grace, 
to attain this ideal of the Christian life. Failures and shortcomings are only too 
obvious, and are encountered in every sphere of human behaviour, not least in 
that of relations between race and race, nation and nation. 

5. South Africa has a particular difficulty in this regard, a difficulty that cannot 
be minimised when we consider the long and tragic history of inter-racial and 
international relations in the world at large. The South African people 
originate from various branches of the human family that differ greatly from 
one another in culture and social institutions. 

6. As a result of historical circumstances, the Europeans, who constitute about 
one fifth of the population, hold most of the land, wealth, and, for all practical 



purposes, the entire political power. The non-Europeans (Africans, Asians and 
Coloured people), have practically no share in the government of the country, 
and are debarred by law and customs from enjoying equal opportunity with 
Europeans in the field of gainful employ, and consequently in other spheres of 
social life. 

7. This political, economic and legal ‘Colour Bar” has its psychological 
counterpart. Whatever be its origin, it induces many Europeans to look upon 
non-Europeans as persons of inferior race who can never be entitled to full 
citizenship and complete equality. A stigma of social debasement is attached  
to the condition of non-Europeans. The natural consequence is the growth 
among non-Europeans of resentment, animosity and distrust. 

8. Were the attitude of Europeans the sole reason for South Africa’s racial 
problem, it would be simple enough to condemn it as unjust and unchristian, 
and, by a determined process of education, endeavour to modify it. However, 
the problem is far more complex than that. Its complexity arises out of the fact 
that the great majority of non-Europeans, and particularly the Africans, have 
not yet reached a stage of development that would justify their integration into 
a homogeneous society with the European. A sudden and violent attempt to 
force them into the mould of European manners and customs would be 
disastrous. There must be gradual development and prudent adaptation. Nor 
must they be required to conform in every respect to European ways, for their 
own distinctive qualities are capable of rich development. 

9. Though the majority of non-Europeans are still undeveloped, there are many 
of them well qualified to participate fully in the social, political and economic 
life of the country; some, because they have long tradition of civilisation 
behind them, derived from their ancestry in its entirety or along one line of 
forbears; others because they have risen beyond the cultural level of their 
people through education. 

10. The problem, therefore, consists in dealing with:- 
        (a) A deep-rooted prejudice on the part of most Europeans against non-  
              Europeans; 
        (b) On the part of many non-Europeans, resentment and distrust, almost innate in  
              the illiterate and aggravated in the literate through their experience and                           
              reading to such a degree that they can scarcely conceive that Europeans  
              might want to help them to higher attainments. 
         (c) A group of non-European people in various stages of cultural development,  
              of which the majority is still totally unprepared for full participation in social     
              and political life patterned after what are commonly called Western  
              Standards. 
         (d) Divisions and animosity between various non-European groups. 

11. The solution to this vexed problem of human relationship can be sought only 
in prudent and careful planning and in the practise of charity and justice. 

12. Prudence is required to regulate the advance of less developed peoples, so as 
to impart to them gradually the benefits of higher civilization, without 
bringing chaos and disruption into their life. 

13. Prudence is essential when measures are taken for the welfare of various 
groups of citizens in order that such measures may not aggravate suspicion 
and rancour, but promote peace and understanding. Prudence is the proper 
virtue of good government. However, not only those in authority are required 
to exercise it, but also the ordinary citizens, each of whom has a share of 



common responsibility in the solution of a common problem. The choice of a 
proper course of action in the solution of the racial problem can never be easy. 
It is particularly difficult for persons imbued with a strong prejudice; it is, if 
anything, more difficult for those who feel they suffer the privation of 
legitimate rights. These strong feelings can only be controlled by the exercise 
of charity and justice. 

14. Charity is the supreme virtue and its true nature is magnificently expounded 
by Christ in the Gospel. “Thou shalt love the Lord Thy God with thy whole 
heart and with thy whole soul and with thy whole mind. This is the greatest 
and the first Commandment. And the second is like to this: Thou shalt love thy 
neighbour as thyself.” (Matt.XXII, 37-39). Christian charity forbids the 
harbouring of dislike or contempt for any human person. It may be difficult to 
put such feelings out of our hearts when they appear to be bound up with our 
very nature and social heritage. Yet it is a Christian duty to examine ourselves 
in this regard and to resist the inclination to belittle others. Charity does not, of 
course, oblige us to disregard differences of condition and culture. There will 
always be inequalities in society that necessarily affect human relations. These 
inequalities do not, however, justify behaviour that is offensive and 
disparaging, for social inequalities in no way detract from the great truth that 
all men are the creatures and children of God. 

15. Christian charity requires the forgiveness of injuries; it forbids the harbouring 
of hate, resentment and distrust. “Charity is patient, is kind; charity envieth 
not, dealeth not perversely.” (I Cor. XIII, 4). Bitterness is no part of charity. 
Yet charity is not opposed to honest striving for the securing of one’s rights. 
For charity and justice must go hand in hand. 

16. Justice demands that we give every man his due. It is a virtue that prompts us 
to recognise the rights of others and forbids us to hinder their legitimate 
exercise. There are rights that flow from the very nature and constitution of 
man, whatever the inequalities in the natural and social spheres. Such rights 
are fundamental and inviolable, and include the right to life, dignity, 
sustenance, worship, to the integrity, use and normal development of faculties, 
to work and the fruit of work, to private ownership of property, to sojourn and 
movement, to marriage and the procreation and education of children, to 
association with one’s fellowmen. 

17. The association of men, their coming together in societies, gives rise to other 
rights which can be termed secondary, derivative or contingent. They vary 
greatly according to the type of society evolved, the recognition accorded 
them and the qualifications necessary to possess them. Among such are to be 
included the right to vote in the election of legislative bodies, State-aid in 
education, unemployment insurance, old age pensions, and so on. 

18. It is evident, too, that membership of society imposes limitations upon the 
exercise of an individual’s rights, for in association with others he must accept 
those controls which are necessary for the good of society. 

19. With regard to fundamental rights, no person or society may deprive the 
individual of their exercise. The State, though justified in controlling the 
exercise of rights to the degree required by the common good, cannot abolish 
them; for the person is superior to the State, which exists for his benefit. 
Contingent rights, too, cannot be arbitrarily denied or restricted. They are 
frequently the expression or adaptation to particular circumstances of 
fundamental rights; and it would be unjust to refuse them to persons capable 



of exercising them and of contributing their equitable share to the welfare of 
society. 

20. Further, it is the duty of the State by means of wise laws, efficient 
administration and the provision of public services to create conditions that 
will foster the proper exercise of rights of citizens. Should there be such 
neglect that this cannot be achieved, then obviously the State is not doing its 
duty. 

21. However, the State cannot be burdened with the sole responsibility of ensuring 
a decent livelihood for its citizens. All those who employ labour and 
especially those who wiled considerable influence over a country’s economy, 
are bound in justice to do all in their power so to compensate their employees 
that these may live at least in frugal comfort.  

22. In the consideration of justice reference has been made so far only to rights. 
The treatment of the subject remains incomplete unless the counterpart of 
rights is also dealt with, namely, duties. The concept of duty is intimately 
bound up with that of right; in fact, duty is the foundation of right. Those who 
demand the recognition of rights should remember this, and should base their 
claim on their ability and readiness to assume the duties involved. 

23. If South African conditions are considered in the light of what has been said, 
one arrives at the following conclusion:- 

(a) Discrimination based exclusively on grounds of colour is an offence 
against the right of non-Europeans to their natural dignity as human 
persons. 

(b) Though most of the basic rights of non-Europeans are in theory 
respected, conditions arising out of discriminatory legislation (such as 
laws restricting employment), social conventions and efficient 
administration, seriously impair the exercise of these fundamental 
rights. The disruption of family life is a case in point. 

(c) Justice demands that non-Europeans be permitted to evolve gradually 
towards full participation in the political, economic and cultural life of 
the country. 

(d) This evolution cannot come about without earnest endeavours on the 
part of non-Europeans to prepare themselves for the duties connected 
with the rights they hope to enjoy. 

24. These are the principles that must govern any Christian solution to the racial 
problem. Charity and justice must supply the driving force, prudence will be 
the guide. What has been said remains in the realm of principle; it is for men 
versed and specialised in different branches of study and technique to apply 
these principles to difficult and complicated situations. It will be no easy task. 
It can be made lighter by the prayers, goodwill and co-operation of all who 
earnestly desire to see justice and peace reign in this country, and who 
sincerely believe that it is a Christian duty to love one’s neighbour as oneself. 

 


